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Battle of the Religious Beliefs: 
How Calvinism Predetermines Protestant Daisy’s Destiny in Henry James’ Daisy Miller: A Study
Henry James questions controversial issues of religion by utilizing his characters in “Daisy Miller: A Study.”  Daisy Miller comes from America, a country renowned for its religious and personal freedoms.  Winterbourne, an expatriate, has become accustomed to life in Geneva – his favorite town in Europe – and to the European culture and society.  The cultures from the old society of Europe were founded upon extreme religious beliefs that dictated entire cities and countries.  The European culture was “exclusive,” and Daisy Miller wants to enter into the “exclusive” club.  Exclusivity was based on wealth and status, but it was also based upon the same etiquette and societal expectations that originated from Calvinism.  Throughout James’ text, there are frequent characterizations of the Europeanized Americans to Calvinistic beliefs and roles, while the Miller family depicts the Protestantism which defined America.  

Jean Calvin and Martin Luther were two of the first people to dissent from the Roman Catholic Church and leave behind a legacy of transformations to the old church system.  The foundation of Calvinism involves a belief in predestination; Calvin believed in the “complete and total sovereignty of God” (Calvinism in a Nutshell).  Through this belief, man has no free will or choice.  Calvin argued that God chose only certain men to be saved, and that these men were selected before birth.  Once selected, the chosen people invariably go to Heaven while those not selected are eternally damned.  Winterbourne, being of the “old,” high European society, would more likely be a chosen person than Daisy, who comes from the nouveau riche class.  Winterbourne was raised in Geneva, the birthplace of Calvinism, and James says that Winterbourne, “has an old attachment for the little metropolis of Calvinism [Geneva]; he had been put to school there as a boy, and he had afterwards gone to college there […]” (James 4).  Winterbourne enjoyed growing up in a Calvinistic society so much that he continued his higher education in Geneva.

According to Calvinistic standards, religious studies would have been an integral part of Winterbourne’s curriculum.  The father’s role in a Calvinistic society was to provide financial support and ensure a child’s education, both religious and vocational (Spierling 793). When Calvin dictated the Christian doctrine in Geneva, he set up a consistory – an organization that enforced morality by punishing individuals who broke the moral codes (Watt 439).  Members of the consistory viewed a patriarchal society and paternalism as effective means of establishing and enforcing the Christian doctrines; they were also seen as a way to promote stability at the micro- and macro-level of society (Watt 448).  Winterbourne has had excellent education, as seen by the proper way that he speaks and the etiquette that he displays throughout the story. Winterbourne’s parents must have been a part of the upper class because Winterbourne was brought up to be a gentleman, an ideal that would not be attainable for a man of a lesser class.  Daisy Miller’s father provides monetary support for his children; Randolph tells Winterbourne, “my father’s rich, you bet” (James 8).  Randolph knows that his family has wealth and he is not afraid to tell everybody around him!  Randolph commits a faux-pas with his outward exuberance at naming his family’s wealth because the “old” wealthy never discussed matters of money. Daisy goes to New York every winter which is an outlandish expense that her father pays in the hopes that Daisy will meet a man with a high socio-economic standing.  Even though Daisy’s father has the wealth to care for his family, he seems highly suspect as a “responsible” parent because he has not demanded religious training of his children.   
Daisy uses flirtation to attract men, an unacceptable notion in the Calvinistic dominated European society that Daisy so desperately wants to become associated with.  Daisy rarely blushes, a sign that she remains unaware of appropriate and inappropriate lady-like behavior in Europe; “she didn’t rise, blushing, as a young girl in Geneva would have done” (James 12). Through Winterbourne’s analysis, he believes that “Miss Daisy Miller was a flirt-a pretty American flirt … [who] was very unsophisticated” (James 10-11).  Winterbourne takes bold steps with Daisy (even though he knows that he is being inappropriate), and yet he continues to do so throughout the text because Daisy does not see the harm in his actions.  It appears that Winterbourne dismisses his own background in Calvinism, but Calvinism states that “He [the chosen one] may stumble and leave the faith for a while, but eventually the Lord will bring the elect back” (The Real Question).  Winterbourne has no fear of his future actions because he will always be heaven-bound, regardless of his immoral actions.
The ideal of a patriarchal society and the notion that paternalism was the most effective way to establish the Calvinistic doctrine and retain stability in society can be seen in “Daisy Miller.”  Winterbourne has two sides that he continues to display to the reader: a lustful man and a paternal father-figure.  Winterbourne acts as a paternal figure to Randolph when he first meets him; Randolph asks Winterbourne for candy and Winterbourne tells him to, “’take care you don’t hurt your teeth,’ he said, paternally” (James 5).  Winterbourne follows his paternal instincts - and Mrs. Walker’s advice – when he tries to persuade Daisy to return to Mrs. Walker’s carriage instead of taking a rendezvous with Giovanelli.  James portrays Mrs. Walker as a whistleblower of immoral acts; being that this expatriate also has enormous wealth, she can easily be seen as a Calvinist who rightly judges others because she is a saved person, living in a world of evil.  Winterbourne seems to follow Mrs. Walker’s directives while noting that the action was justified. When Daisy says, “I have never allowed a gentleman to dictate to me, or to interfere with anything I do,” Winterbourne’s rebuttal has a sense of paternalism in it, as he tries to coax Daisy into seeing things his way.  He says, “I think you have made a mistake […] you should sometimes listen to a gentleman --- the right one?” (James 32).  Winterbourne’s sense of paternalism stems from wanting to protect Daisy from society and indestructible harm to her reputation.  Using gallantry as motive, Winterbourne affirms Mrs. Walker’s belief that Daisy should ride in the carriage and depart for her hotel instead of loping around the park with Giovanelli.  When Daisy asks Winterbourne if he thinks that she should get into the carriage to save her reputation, Winterbourne responds with, “I think you should get into the carriage” (James 35).  Daisy does not have her father to protect her morality; Winterbourne seems to take on the role instinctively so that, while there are instances of crass behavior, Winterbourne typically follows the moral code and tries to “save Daisy.”  Protestants also followed a paternal society, but they believed that the soul should be seen as Christ’s mother and bride (Gustafson 189).  Lending credibility to women through religion may help to explain why Daisy was more independent than the European - and expatriate - women who were forced to follow the old regulations based on Calvinism.  
In European society, Winterbourne had every right to be a lustful man; Mrs. Costello tells Winterbourne “If […] you desire to keep up the acquaintance, you are very welcome.  Of course a man may know every one [women].  Men are welcome to the privilege!” (James 26).  Men, as fathers, in a Calvinistic society were expected to follow the doctrines set forth by Calvin.  Fathers had a responsibility to take care of the children and raise them to share in the common Calvin values of society.  Winterbourne is allowed to flirt with women in a non-explicit manner in certain areas of Europe, Geneva excluded.  Winterbourne would not be causing harm to these women and their reputations because, if the women had been brought up properly, then they would follow the strict societal guidelines of etiquette around gentlemen.  Winterbourne would be doing his gentleman duties by seeing the women that he was interested in; this would not have been seen as a man trying to sleep with multiple women.  Winterbourne tests his limits with Daisy, knowing that “In Geneva, as he has been perfectly aware, a young man was not at liberty to speak to a young unmarried lady except under certain rarely-occurring conditions” (James 6).
The societal expectations of Winterbourne’s mother would have demanded that she take responsibility for his physical well-being and never put him at risk of disease.  Spierling notes that “a mother who left her children alone invited suspicion of poor parenting skills” (797); Mrs. Miller so aptly demonstrates a lack of parenting skills that Calvinism sought to instill in how parents raised their children.  

By examining Mrs. Miller, it becomes obvious that Calvinism has not been the dominant religion that the Miller family celebrates.  Mrs. Miller constantly allows her children to run around town with no supervision.  When Winterbourne first meets Daisy, she has been following Randolph in an attempt to keep him out of trouble.  Mrs. Miller has stayed back at the hotel, a common occurrence throughout the text, usually because Mrs. Miller thinks it appropriate for Daisy to mingle without adult supervision.  Mrs. Miller has caused a lot of suspicion that she has bad parenting skills by allowing Daisy to wander on her own, or worse, with lower-class Italian gentlemen.  When Mrs. Costello hears that Winterbourne took Daisy to the chateau in Vevey, she questions Winterbourne: “She went with you all alone?”  When hearing that Winterbourne has indeed taken Daisy by herself to the chateau, Mrs., Costello “sniffed a little at her smelling-bottle. ‘And that […] is the young person you wanted me to know!’” (James 25). 
Even Mrs. Walker understands the damage being caused to Daisy’s reputation; she tries to emphasize the lady-like behavior that is expected from young women in Europe.  Mrs. Walker even goes out to find Daisy and “save her reputation” when Daisy goes on a nightly walk with Giovanelli. Both Mrs. Walker and Mrs. Costello understand that leaving a young girl alone violates the societal expectations of a lady; these expectations have been honed by the earlier religious fervor of Calvinism, which vividly remains a part of European culture.  Daisy seems to be somewhat redeemed by the Europeanized Americans at the end of the story when Winterbourne joins the procession at the Protestant burial site.  Winterbourne notes that, “a number larger than the scandal excited by the young lady’s career would have led you to expect” (James 50) attended Daisy’s funeral.  While Mrs. Miller has become the tangible parent with whom the expatriates can denounce as being a bad parent, Mr. Miller also contributes to the destruction of the children.  The Calvinistic doctrine dictated that men would have control over ensuring that their children would have an education, and Mr. Miller has not followed through.  Randolph manipulates his mother by saying that “he didn’t want a teacher travelling round with us,” Daisy continues by saying that Randolph, “ought to learn some more.  He’s only nine” (James 9).  Even in America, the system is set up for a patriarchal society, and Mrs. Miller never had control over her own children.  Her husband, however, has all of the control and does not exert his influence over Randolph to create a productive and informed citizen.  According to the Calvinistic doctrine and the European society, both Mr. and Mrs. Miller are failures as parents.  The upbringing of Daisy in America, under the religious influence of Protestantism, led to Daisy’s complications of assimilation in Europe; Daisy would never be welcomed into the exclusive society because she was not predestined to be a part of the elite Calvinists.
There is a very strong component of Calvinism that lends itself to the argument that Daisy could never be one of the “chosen ones”: the tenets of Calvinism form the acronym TULIP.  Daisy, being of a different flower variety, could never be saved because that was not in her destiny; her name signifies the inherent differences that would be impenetrable to becoming a “chosen” person in Calvinism.  Daisy was born as a “Daisy” and would never become a “Tulip.”   The history of these two flowers strongly correlates with the signified Calvinism and Daisy Miller.  
Genevan leaders would attack practices that they deemed papist and superstitious; one of the rules stated that “authorities forbade parents to say prayers to saints and to employ cures considered superstitious” (Watt 439).  Daisies were used to create elixirs that would cure troublesome pains, such as stomachaches and insanity (The Fresh Cut Flower of the Month Club).  Because this was not a common treatment in the era of Calvinist dictatorship, this could be looked at as a superstitious act.  This remedy would have come from a housewife or a person specializing in natural remedies, at a time when many of these people were accused of sacrilege and the practices that they employed were looked upon as witchcraft.  Even the daisies’ history does not bode well for Daisy Miller as a part of Calvinism.  The Tulip, however, was renowned as a type of currency in the mid-seventeenth century.  

Tulips were known to bring in exorbitant amounts of money; between the years of 1634-1637, there was a rush to buy and plant tulips to sell throughout all of Europe (The Fresh Cut Flower of the Month Club).  Tulips were considered the flower of the “elite”, a title that is synonymous with Calvinism.  Whereby the Protestants of America disbelieved predestination, the Calvinists used this as the cornerstone of their religion.  The expatriates in Europe hold to the truth that they are the “chosen ones” and that there can be no shifting the “exclusive” paradigm.  Mrs. Walker attempts to bring Daisy into her inner circle, but Daisy does not have the social tools to transform herself from an American to a European heiress.  Daisy holds to the belief that she will be able to reach out to “society” and they will accept her as herself; the reality is that European society has expectations that Daisy is unwilling to conform to.  Daisy believes that she can change her social place in the world by socializing with people when the inevitable truth remains that she cannot shift her position among the elite because she does not, and never will, belong in that circle.

The acronym TULIP stands for Total inherited depravity of men, Unconditional election, Limited atonement, Irresistible grace, and Perseverance of the saints (Calvinism in a Nutshell).  The Total inherited depravity of men states that all people are born void of moral judgment.  People can try to do as much good as they possibly can, but everything that they do is really evil.  Daisy tries to do right by Giovanelli; she follows through with promises that she has made to him, and she always treats him with the same respect that she would treat the wealthy expatriates.  When Winterbourne questions her motives for not getting into Mrs. Walker’s carriage, Daisy says that “It would have been most unkind; he had been talking about that walk for ten days” (James 39).  The “Protestants were much less fond of hierarchies because the founders had relentlessly attacked the priestly cast and the Holy See’s authority” (Protestantism); Daisy does not understand the leverage that hierarchy and the tools needed to manipulate the social status structure, and she holds the belief that all people are equal.  
Protestantism was a response by free individuals to the “objective act of God through Christ” (Pauck 12), and it was believed to be the religion of forgiveness.  Throughout the text, Daisy appears to be forgiving of those around her.  As soon as Winterbourne sees Daisy at the Colosseum with Giavonelli, he goes to turn around and walk away.  Daisy tells Giavonelli, “Why, it was Mr. Winterbourne!  He saw me – and he cuts me!” (James 48).  It seems unlikely that Daisy was trying to convince Winterbourne to turn around because she did not raise her voice when she spoke to Giavonelli; Winterbourne slowed down just enough to hear her talking.  When Winterbourne comes over to the two, Daisy looks up at him and says, “…I never saw anything so pretty” (James 48).  In an instant, Daisy forgives Winterbourne for all of the harm that he has helped to inflict upon her.  Daisy had every right to be angry that Winterbourne had not defended her honor against the tyrannical expatriate matriarchs.  When Winterbourne tells Daisy that the “others” will give her the cold shoulder, she says, “I shouldn’t think you would let people be so unkind!” (James 46).  Winterbourne does not have an affirmative response and quickly changes the subject about Daisy’s alleged engagement.
Robert Weisbuch astutely noted that Geneva’s doctrine of depravity “begins the process of destroying the young girl named after nature; Rome, city of show and of a too-worldly church, completes it” (222).  Weisbuch feels that the morally corrupt city of Geneva began the downward spiral that would end in Rome, with the death of Daisy.  Geneva, from a Protestant perspective, would be considered a morally corrupt city because Calvinism dissented from the idea of God as a savior.  Luther believed that the way to salvation is through faith, a radical notion that marked a complete separation from Calvinism (Pauck 7).  Even though Protestantism and Calvinism were both formed from the break of the Roman Catholic Church, Protestantism was more of a religion for the masses than Calvinism was
, as James demonstrates through the use of the Millers as Protestants and the expatriates as Calvinists.  

While the Calvinists believed that all men are born to sin no matter what their intentions may be, the Protestants believe that men can do good works, and that these good works will count towards the goodness of their souls.  Wesley was undoubtedly opposed to Calvinism because he stressed that “the need for good works must equally imply a robust free will” (Oakes 688), an idea that starkly contrasted with the Calvinistic notion of God’s sovereignty.  When Calvinism came to dominate Geneva, the people of the town had to abide by the new rules (Spierling 786); most Genevans conformed because if they decided not to follow Calvinism, they had to move to another city that had their practicing religion.  Unlike America, Europe had no religious marketplace where people could decide to practice any religion that they chose (Henry James).  Religions and governments went along handedly, and the people had to follow the religious rules of the town that they resided in.  Europeans, therefore, felt that the religious experience in America was peculiar because there were many dissenting denominations of churches within the same city limits (Henry James).  This historical information has significant influence on the actions of Daisy Miller and the reactions of the expatriates.  Daisy left a country of choice and freedom to come to a country that lacked personal choice; there was no other option in Europe but to conform to the standards and practices set in place by the religious doctrines which had dictated the societal practices for centuries.  In America, Daisy was able to attend social gatherings at her leisure; however, in Europe, Daisy continues to say that, “There isn’t any society” (James 10).  Daisy only stops complaining about a lack of comrades and society when she allows herself to be swept up by the various social classes in Rome (James 28).  Daisy says that “the society’s extremely select” (James 31), even though her “society” includes people from various geographical regions, including Americans, and people from lower socio-economic statuses. As soon as Daisy’s social life picks up, the gossip from the wealthy expatriates starts.  Mrs. Walker tells Winterbourne that Daisy has been doing “everything that is not done here” (James 36).  With personal choice on Daisy’s part comes a loss from the “exclusive” club of the wealthy European-Americans society.  
Unconditional election, another tenet of Calvinism, discusses the idea of predestination, immutability, and the irresistible nature of Calvinism - the elect cannot refuse salvation, and the condemned cannot accept it (Implications).  Calvin created a seminal work on the Protestant theology, The Institutes, which is used as a secondary source of information when discussing Calvinism and contain information supporting the tenets of Calvinism.  Book III, Chapter 21, has a verse that corresponds with the idea of the unconditional election
.   Calvinism was the religion of the wealthy and elite European society.  Wilhelm Pauck states that there is an “inter-connection between the Calvinist ethic and the spirit of Capitalism.”  Calvinists were encouraged to work in the secular world and create their own businesses with the hopes of accumulating wealth for investments.  Calvin “created a blueprint for a church and society which was imitated in Europe and North America” (Hadley). Capitalism is a system based on meritocracy as the ideal, but the reality remains that the wealthy hold the power, and it is very difficult to move from one social standing to another in America.  In this way, Calvinism penetrated America and created the system that we have today; most of the other Calvinistic beliefs were removed to create the principles of the dissenting churches of Protestantism that still exist in America today.  

James demonstrates the conviction of wealth in the Calvinistic beliefs through his characterizations of the Europeanized Americans.  Just like Calvinism allows only certain people to be saved, and stresses that this all occurs because of predestination, the wealthy expatriates exude a sense of entitlement and exclusion that cuts off the rest of society, wealthy Americans included.  While the Miller’s allow inclusion of everybody that they meet into their trusted circle, from their chambermaids to their couriers, the wealthy expatriates allow only other wealthy expatriates and wealthy Europeans into their circle.  Mrs. Costello, when giving Winterbourne the tools of the upper class (etiquette, the secret codes to success, etc.), tells him that she is “very exclusive; but, if he were acquainted with New York, he would see that one had to be” (James 13).  Mrs. Costello has a lot of influence over people because she is affluent, and she retains control over who she will allow to be seen with her.  

Daisy wants to meet Mrs. Costello because she recognizes that “she would be very exclusive.  I like a lady to be exclusive; I’m dying to be exclusive myself!” (James 16).  Daisy does not have the correct knowledge to be part of the exclusive society, and she will never learn it because she has no mentor.  In Calvinism, you are either predetermined to be a part of the religious family or you’re not.  Daisy was never meant to be a part of the exclusiveness.  And Daisy’s interpretation of exclusiveness does not coincide with the reality; Daisy says, “Well, we are exclusive, mother and I. We don’t speak to everyone – or they don’t speak to us.  I suppose it’s about the same thing” (James 16).  Mrs. Costello is cognizant of who she will and will not speak with, based on the societal codes.  Daisy does not truly understand this dynamic and cannot see that people are not talking to her because she is not a part of the exclusive club.  Daisy’s statement about her  and her mother being “exclusive” is false because there is no person that she and her mother won’t speak with.  Daisy tries to justify herself and her mother as exclusive based on incorrect information that she would like to believe is true.  

Mrs. Costello, seeing that the Millers violate the implicit societal codes, thinks that they are “common” (James 14).  Winterbourne agrees, but says that they are “uncultivated” (James 14) as well, creating the assumption that the Millers may hold a high economic status, but they fall well below the social status that they claim to be a part of.  Calvinism, through a close tie with Darwinism, supports the argument that certain people were meant to be higher ranking than others, and that this was all predetermined.  Calvinists were naturally more inclined to believe in Darwinism because they believed that God’s nature could include natural selection as a means to create and sustain all of God’s creatures (Hollinger 82), and they didn’t have a difficult time believing that hierarchy could be predetermined.  This may seem oppositional to the idea that natural herbs and flowers would act as remedies, but witchcraft was decided based on the presenter of the remedy (a mid-wife or a healer) and the presentation of the remedy (was there a “satanic” prayer or witchcraft used during the remedial process?)     
The evolutionary model that Darwin proposed demonstrated that the development of a spiritual and physical culture was intertwined.  The British and Cultural Darwinists believed that “man in nineteenth century industrial Europe represented the highest human attainment of civilization” (Scheiber).  Darwin unintentionally created a cataloguing of hierarchies among humans by humans who felt that they were entitled to be the most elite.  Calvinists strongly related to a sense of entitlement because, if they were the “chosen ones,” they could violate the rules of the Bible and still retain their place with God.  This ideology led to the sentiment that, along with the interlaced development of a spiritual and physical culture, there was also a higher moral and ethical development that wove its way into the fabric of Darwinism.  This led to the compendium of natives at the bottom of the list because they were thought to have lower levels of intellect and they were “depraved of habits” (Scheiber).  
The Millers are looked upon by wealthy European society as being “depraved of habits” and being “uncultivated.”  From the very beginning of the text, Winterbourne describes Randolph as “an urchin of nine or ten” (James 4).  Winterbourne uses the term “urchin” in such a disparaging way that the first perception of Randolph clues the readers to the fact that he is a homely boy with raggedy clothing.  At closer examination, and with Winterbourne’s insight, it becomes apparent that Randolph is not at all a poor boy from the streets of Vevey.  Winterbourne even begins to think favorably of the Millers as the story continues.  Winterbourne “perceived that he might have the honour of claiming him [Randolph] as a fellow-countryman” (James 5).  Winterbourne’s inclination towards the Millers transforms as soon as his aunt begins to tell him about the dreadful misconduct of the Americans.  Mrs. Costello acts, in this way, as a reminder to Winterbourne that his social status is far above the Millers, and that he needs to become more exclusive in the company that he keeps.  Through the positive reinforcement that Mrs. Costello gives to Winterbourne by looking condescendingly at the Millers, Mrs. Costello ensures that the Calvinistic beliefs of elitism and entitlement continue to determine the future successes of Winterbourne.  

Mrs. Costello makes an explicit comparison of Native American “savages” to the Millers when Winterbourne talks to her about his interest in Daisy.  Winterbourne tells his aunt that Daisy is, “not, after all, a Comanche savage,” to which Mrs. Costello replies with “she is a young lady […] who has an intimacy with her mamma’s courier?” (James 14).  Mrs. Costello does not deny the allegations that Winterbourne has thrust her way, but merely steps around the question by asking another question which leads Winterbourne to also question the class status of Daisy.  In this way, Daisy and her family are placed in the same category as the “savages” of North America, the same savages that the Continental Darwinists referred to as being “depraved in habits.”  As Mrs. Costello tries to recall Daisy’s last name, she cattily says, “Of that young lady’s – Miss Baker’s, Miss Chandler’s – what’s her name? – Miss Miller’s intrigue with that little barber’s block” (James 42).  Mrs. Costello compares the Millers to people who work in vocational jobs, lesser jobs that hold no social standing.  Mrs. Costello tries to set the Millers into a category that is far below those of the expatriates in Europe.  The Darwinism/Calvinism paradigm aids in explaining the elitist feelings that the expatriates feel towards the wealthy Americans who are spending time abroad. 
The limited atonement tenet held that only the chosen few who were predestined for heaven would be saved, while the rest of humanity would forever remain in the dark.  Calvin used the verse of John 3:19
 to demonstrate limited atonement.  James depicts Daisy as being the most comfortable at night; Daisy’s second encounter with Winterbourne takes place late at night in a garden.  Winterbourne notes that she looks like an “indolent sylph” (James 16).  Instead of being cautious and staying in her room, as most women would be at this time of night, Daisy lackadaisically wanders around the gardens.  Daisy wants so desperately to be a part of “society.”  The social gatherings all take place at night, which works well for the girl who has no fear of the night.  Mrs. Walker’s party takes place in the evening, but Daisy does not arrive until after eleven o’clock.  
Daisy seems to defy the sensibilities of women in this era; she enjoys the darkness because that is the time of social gatherings.  Winterbourne goes to a few social events, but he does not actively look for people to socialize with.  The gatherings that Daisy attends with the lower class citizens in Europe are noted by the women in high society.  Mrs. Costello tells Winterbourne that Daisy “goes on from day to day, from hour to hour, as they did in the Golden Age.  I can imagine nothing more vulgar” (James 42).  The Golden Age provokes thoughts of parties, wealth, and the Greeks; the Golden Age reference could be implying that Daisy has stepped so far out of acceptable society (thereby violating the regulations established by the church) that she is comparable to the uncivilized and polytheistic-loving Greeks. This insult would correlate with the fact that Mrs. Costello continuously tries to dissuade her nephew from mingling with Daisy.  The last time that Winterbourne sees Daisy out at night is at the Roman Colosseum, with Giavonelli.   Daisy goes to the Roman amphitheater because she was “bound to see the Colosseum by moonlight” (James 48); darkness represents a time of beauty for Daisy, although it also seems sacrilegious because darkness is the opposite of white and purity.  

While Daisy represents a woman who “loves darkness,” Winterbourne represents the man who “loves truth.”  Throughout the text, Winterbourne tries to figure out the identity and intentions of Daisy.  Winterbourne garners his “truth” from his aunt, and other gossips, as well as through his own biased observations.  When Daisy asks Winterbourne what he thinks she should do when Mrs. Walker tries to coax her into the carriage, Winterbourne reflects on how he must, “speak with gallantry … the finest gallantry, here, was simply to tell her the truth; and the truth, for Winterbourne … was that Daisy Miller should take Mrs. Walker’s advice” (James 35).  Winterbourne relies upon his gallantry, which was learned through his experiences as a wealthy expatriate in Geneva.  Winterbourne’s gallantry demonstrates the proper etiquette that was achieved through the moral codes (which are based on Calvinistic tenets).  Gallantry in one country could be far different from that in another country; Daisy interprets Winterbourne’s gallantry as being “too stiff” (James 39).  Daisy begins discussing Winterbourne’s stiff attitude when she attends Mrs. Walker’s party, after the carriage incident.  The gallantry that led Winterbourne to try to “save” Daisy’s reputation is the same gallantry that Daisy finds oppressive and haughty.  
Winterbourne looks for truth, but his perspective and the means of discovering the truth are inadequate and prejudiced.  By not analyzing the rumors of Daisy in context, Winterbourne really misses the mark with his conclusion.  The people that Winterbourne sincerely trusts have their own motivations for contriving the truth of Daisy.  Mrs. Costello thinks less of the Millers because they do not follow the European customs; she does not want her nephew to be with Daisy when he could instead aspire to be with a more genteel woman of class and raise their - Winterbourne and Mrs. Costello’s – elevation to a higher social status.  Even Mrs. Miller fortuitously gives Winterbourne the wrong impression of Daisy when she tells him that “I keep telling Daisy she’s engaged!” (James 44). When Winterbourne tries to confirm this with Daisy, she tells him that she is engaged, out of defiance and in an attempt to make Winterbourne jealous.  Winterbourne never questions Daisy’s motives for saying this and accepts the fact that she is, in fact, engaged to Giavonelli; Winterbourne’s collection of Daisy’s social cues and motivations from his analytical observations have not enabled him to properly see Daisy’s habits and justifications.  
The observations that Winterbourne utilizes to draw conclusions about Daisy prove to be just as confuted as the hearsay information from the gossips.  After listening to his aunt speak condescendingly about Daisy with her friends at church, Winterbourne sees Daisy emerge from the church with Giavonelli on her arm.  It was at this point that Winterbourne “could not deny to himself that she was going very far indeed” (James 43).  The actions of the elite and wealthy expatriates may seem to be hypocritical, but they are only making judgments upon the people that were not fortunate enough to be predestined for greatness.  Winterbourne tries to escape the logic of thinking that the other expatriates use, but he always winds up coming back to the same conclusion as the expatriates.  
Some of the logic that Winterbourne employs to define Daisy seems contradictory; the same can be said of Calvinism. Calvin had a difficult time explaining the contrary message in II Peter 3:9
 to his own doctrine.  Calvin’s message to his followers was that this verse must be interpreted so as to conform to other passages as he had previously interpreted them; in other words, Calvin had no definitive reason for refuting this passage other than to tell his followers to ignore it or interpret it in a manner that would conform with the rest of the Calvinistic beliefs.  Winterbourne does the same thing throughout the text; he fails to recognize crucial details that Daisy implicitly leaves, opting to analyze the tangible evidence before him and not the motivations behind the actions.  Winterbourne only superficially studies Daisy because he never has a real psychological grasp of her mind and habits.  Instead of following the real truth, Winterbourne follows the contrary half-truths that the expatriates disseminate among themselves.  
Irresistible grace, the fourth tenet in Calvinism, follows the conviction that God, in his own time, will overcome the resistance of his predestined children to bring them to grace.  Winterbourne, one of the elect, goes through trials and errors unscathed because he is protected by his predestined future; however, Daisy will not live through her trials and tribulations because she was never meant to survive and live in greatness.  Calvin used Luke 8:14 as a parable for the predestination of the chosen elect.  The fourteenth verse says, “The ones that fell among thorns are those who, when they have heard, go out and are choked with cares, riches, and pleasures of life and brings no trait to maturity” (Our Questions Posed).  Daisy and the other nouveau riche of America, according to the wealthy expatriates and the Bible, have received the bounties on earth that they were not destined for in the after-life.  When taken literally, this passage could be a metaphor for Daisy; when Winterbourne discovers Daisy and Giavonelli at the Colosseum at night, he verbally attacks Giavonelli for bringing her out so late at night.  Daisy, however, has not a care in the world.  She indignantly tells Winterbourne that, “Eugenio can give me some pills.  He has got some splendid pills” (James 48) when he tells her that Roman fever is not a pretty affliction to have.  Daisy does wind up succumbing to Roman fever, thereby fulfilling the second part of the verse in which the ones who fell in the thorns bring “no trait to maturity” (Our Questions Posed).  
The final tenet of Calvinism, Perseverance of the Saints, speaks of how the chosen people cannot lose their salvation.  Winterbourne has no need to fear society because he has already been welcomed and accepted; once a part of the exclusive society, there is no remanding of the elected people.  At the end of the text, Winterbourne feels guilt at the injustice he had caused her.  He talks about it briefly with his aunt, and comes to the conclusion that he made a costly mistake.  Within a short passing of time, Winterbourne returns to Geneva because “he is ‘studying’ hard – an intimation that he is much interested in a very clever foreign lady” (James 51).  There is no point for Winterbourne to pine away over a girl who was never in the same distinction as himself; by continuing to seek out the same type of women, he can continue to act in the same manner while maintaining a significant socio-economic class distinction from the women that he encounters. Winterbourne never really needed to learn a lesson at the end of the story because regardless of the outcome, he was a chosen elect and Daisy was not.  Robert Weisbuch states, “But what most shocks is this, that he [Winterbourne] is happier to have achieved a deadly peace of mind than upset to find his beloved is corrupt” (220) when he discovers Daisy at the Colosseum with Giovanelli late at night.  In Winterbourne’s subconscious, he must have known that Daisy was not a chosen elect because she strongly represented the Protestant influence of America.  
The clearest connection between Daisy and her religion happens at the end of the text when it is revealed that “Daisy’s grave was in the little Protestant cemetery” (James 50).  Daisy was buried in Rome which was the origination of Catholicism, but she has been buried in a “little Protestant cemetery.”  Because Rome was the religion of choice early on in the creation of the city of Rome, other churches had to find small spaces to place their congregations.  Another indicator that Daisy was a dabbler in Protestantism is her lack of fear at the Colosseum.  Pamela Klassen said that “fear in the context of illness is shaped by the cultural and political weight of fear in the wider society.”  Protestants believe that fear of death from illness should not be the first concern of a sinner; sinners should fear what may happen after death
.  According to Mary Eddy Baker, fear and love are identical (Klassen).  They both hold many of the same convictions and reactions; the lack of fear in Daisy when she is driving away in the carriage with Giavonelli may be a lack of love for Winterbourne as well.  Daisy calls out to Winterbourne in a “little strange” voice, “I don’t care … whether I have Roman fever or not!” (James 49).  Daisy could be so upset with Winterbourne’s reactions to what she has told him that she has shed the love, at least for a while. 

Daisy rebukes fear and love at the same time, and this leaves her vulnerable to her future because she has not taken the time to be fearful of what could happen if she were to get Roman fever.  According to Klassen, the Christians who are fearful of fear should ask themselves two questions: “How have I let fear distract me from the truth of God’s mercy and my own innate goodness? [and] How must I change in order to restore my body to its natural and God-given state of health?” When Daisy feverishly spoke to her mother about Winterbourne, she wanted Winterbourne to know “… that she was never engaged to that handsome Italian” (James 50).  Daisy may have been cognizant that if she were to express her fear (and love because the two go handedly), then she would be able to “restore [her] body to its natural and God-given state of health” (Klassen).
James may have had another reason for allowing Daisy to die at the end of the text.  Winterbourne was starting to idolize Daisy, a severe violation of Calvinism.  Calvin strictly followed the Bible, taking it as a literal interpretation, and he precisely followed the Commandments, especially the second Commandment
.  Calvin was so conscientious of the second Commandment that he would not allow crosses to represent the church in any form (Smith 712).  Up until the mid-nineteenth century, crosses were a symbol of the Roman Catholic Church only.  All of the Protestant denominations believed that crosses were a form of idolatry; even the grave stones of Protestants were not allowed to be imprinted with a cross.  By the 1870’s, crosses were still rare to find on Protestant churches; the spire was the hallmark of a Protestant church (Smith 713).  
On Daisy’s visit to the Colosseum, she was seated beneath a “great cross” (47 James) with Giavonelli.  This would be considered sacrilegious because Daisy now mingles on Catholic grounds and sits next to large idols that are forbidden in her own faith.  Winterbourne approaches Daisy by going “towards the great cross” (James 48).  The “evil” cross has also been demonized by Calvin, and Winterbourne is crossing the threshold of sacrilege.  The ominous sign of the cross outlines the horrors that will result from this late night encounter on Catholic grounds.  In this place, neither Winterbourne nor Daisy is on comfortable ground.  Winterbourne, unlike Daisy, has the added protection of being a “chosen elect.”  Daisy has no protection.
Daisy Miller has many obstacles stacked against her success as an elite American in Europe; the greatest, and most improbable, to overcome was her lack of a foundation in Calvinism.  Winterbourne, an expatriate, was fortunate enough to be raised as a Europeanized American who was given the tools to success.  The most powerful tool that Winterbourne possesses happens to be one that was predestined: his belief in Calvinism.  Calvinistic beliefs dominated the European countries, and ultimately led to the slow demise of Daisy, a young girl who wanted only to belong in “exclusive” society.
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� This was because Protestants believed that anybody could be saved; there were no exclusions in the church as opposed to religions, such as Calvinism, that believed only certain people were entitled to be a member of the church.





� The Institutes, Book III, Chapter 21, paragraph 5, “All are not created in equal terms, but some are preordained to eternal life, others to eternal damnation; and, accordingly, as each has been created for one or other of these ends, we say that he has been predestined to life or death” (Implications).  


� “Some men love darkness, while others love truth, and this determines how they respond to the gospel” (19).  


� “The Lord is not slack concerning his promise, as some men count slackness; but is longsuffering to us-ward, not willing that any should perish, but that all should come to repentance” (19).


� And I say unto you, my friends.  Be not afraid of them that kill the body, and after that, have no more that they can do.  But I will forewarn you whom I shall fear: fear him, which after he hath killed, hath power to cast into Hell.  Luke 12:4-5 (Klassen).


� Thou shalt not worship false idols





